Some of the libraries in Yemen that were founded during this period still exist today. This is the case, by way of example, for the library that was I wish to thank Camilla Adang and Hassan Ansari for their comments on an earlier dra of this contribution, and Gabriele vom Bruck for confi rmation that the library of al-Imām al-Hādī is still intact, while the samsarat al-Hādī has been destroyed (personal communication, 9 September 2017), most likely as a result of the bombarding of Ṣaʿda on 9 May 20⒖
founded by Imām al-Manṣūr bi-llāh ʿAbd Allāh b. Ḥamza (r. 593/1197-614/1217) in his capital Ẓa ār. The library grew steadily over the centuries and was transferred during the early twentieth century to the newly founded al-Khizāna al-mutawakkiliyya, nowadays the Maktabat al-Awqāf or alMaktaba al-Sharqiyya, located on the premises of the Great Mosque in Sanaa in an annex building that had been constructed for this purpose by order of Imām Yaḥyā b. Muḥammad Ḥamīd al-Dīn (r. 1904-48). 1 On the other hand, many of the libraries of Yemen were time and again aff ected by instances of loss of books through the , confi scations, and even destruction of entire collections. In the course of Imām al-Manṣūr's all-out war against the Muṭarrifi yya sect during the thirteenth century, for example, nearly the entire literary legacy of the Muṭarri īs was destroyed. Incidents of destruction of private book collections also occurred during the Ottoman occupation of major parts of Yemen, between 1547 and 1629 and again between 1872 and 19⒙ 2 Moreover,  om the second half of the nineteenth century onwards, manuscripts became a highly valuable commodity when European, Ottoman-Turkish, and Saudi merchants and travelers to Yemen began to purchase thousands of manuscripts that are nowadays housed by libraries outside of the country. In fact, one of the principal purposes behind Imam Yaḥyā Ḥamīd al-Dīn's previously mentioned founding in 1925 of the Khizāna al-mutawakkiliyya in Sanaa, where he had the remains of the former ruler's library in Ẓa ār transferred, together with the holdings of many other historical libraries, was to put a stop to the and other losses. The numerous codices that had originally been produced for the library of Imām al-Manṣūr bi-llāh and were sold at the end of the nineteenth and beginning of the twentieth centuries to various libraries in the Middle East and Europe indicate that this was indeed a serious concern. Confi scations of private libraries also  equently occurred over the course of the twentieth century. In 1948, when Imām Aḥmad b. Yaḥyā Ḥamīd al-Dīn (r. 1948-62) ordered the execution of ʿAlī b. Muḥammad al-Wazīr, who served at the time as president of the parliament, and had some of the houses of the Bayt al-Wazīr demolished, the library of the Bayt al-Wazīr was confi scated and taken to the Great Mosque in Sanaa.
3 Following the coup d'état of 1962, the former palace library and the personal collections of the members of the royal family, as well as the collections of former ministers and other government offi cials, were confi scated and eventually transferred to the Maktaba al-ġarbiyya and later on to the newly founded Dār al-makhṭūṭāt.
Over the second half of the twentieth and the fi rst decades of the twentyfi rst century, Yemeni authorities have been constantly fi ghting manuscript dealers, trying to prevent them  om smuggling manuscripts out of the country. 4 Moreover, many of the libraries of Yemen have been severely damaged, looted, or even destroyed over the past few decades as a result of the political turmoil and wars that Yemen has witnessed, and the continuing war in the country, with daily bombardments, constitutes an imminent threat not only to the local population but also to the cultural heritage of the country, including its many libraries. Tradition, 1951 Tradition, -2017 In view of the richness and the uniqueness of the manuscript holdings of the many public and private libraries in Yemen, various international projects have been launched since the early 1950s to salvage some of these treasures. In 1951-52, in 1964, and again in 1974, scholarly expeditions  om Egypt were dispatched to Yemen. They explored the holdings of the various public libraries in Sanaa as well as those of some of the smaller libraries in Sanaa and other cities, and produced microfi lms of selected manuscripts, which they brought back to Cairo. In 1982, a delegation  om Kuwait assessed and partly microfi lmed the manuscripts of the Maktabat al-aḥqāf in Tarīm in Hadhramaut, and in 1985 a Kuwaiti team engaged in fi lming and cataloging some 308 manuscripts held by the Dār al-makhṭūṭāt in Sanaa. Iranian governmental and private institutions also engaged in fi lming signifi cant numbers of Yemeni manuscripts at the turn of the millennium.
Salvaging the Zaydī/Yemeni Manuscript
The various initiatives to produce surrogates of manuscripts, be it in microform or digitally, did not aim at preserving the manuscripts-the intention was rather to make them accessible to the respective local scholarly community in Egypt, Kuwait, or Iran, hence the selective approach in all those endeavors. Characteristically, the surrogates are housed in the relevant institution that was in charge of fi lming them in the fi rst place, with no attempt to make them available to a larger audience. It is only in the case of Iran that the digital surrogates prepared were also made available to the Muʾassasat alImām Zayd b. by the German Foreign Offi ce 6 and the Deutsche Forschungsgemeinscha in coǌ unction with the National Endowment for the Humanities 7 also aimed at capturing a select number of private collections. The holdings of seven personal libraries in Sanaa and Kawkabān were digitized in the course of the two projects, some three hundred manuscripts in total. Again, only a  action of these digitized materials are available through open access to date.
The Zaydi Manuscript Tradition (ZMT) aims at salvaging the Zaydi literary tradition by gathering digital surrogates of as many Zaydi manuscripts as possible in a single repository and providing comprehensive and systematic open access to them for scholars worldwide, regardless of whether the physical manuscripts are preserved in Europe or in North America, in Yemen, or elsewhere in the Middle East. The ZMT is a joint project initiated by the Institute for Advanced Study (IAS), Princeton, in partnership with the Hill Museum and Manuscript Library (HMML) at Saint John's University, Collegeville, Minnesota. Work on the ZMT began in September 2016, and to date the project comprises some 1,500 digitized manuscripts  om several European and Yemeni libraries, which are accessible online through the project's portal and HMML's virtual reading room. The initiative consists of two components: ⑴ a digital portal on the IAS website that serves as a comprehensive research guide to relevant collections of Zaydi manuscripts, providing precise information on the location of each collection with a full list of its holdings and the relevant bibliography for every single codex. 8 The digital portal further functions as a gateway to ⑵ the manuscript surrogates that are available in HMML's virtual reading room (vHMML), 9 which serves as a repository of digital surrogates of manuscript codices and will eventually include full metadata for the manuscripts through its cataloging tools.
The Library of the Shrine of Imām al-Hādī, S. aʿda
Among the collections that have recently been processed for inclusion in the ZMT project are the manuscripts of the library of the Imām al-Hādī mosque in Ṣaʿda.
10 The history and current situation of the collection is characteristic for many manuscript libraries of Yemen, private as well as public. While the mosque was constructed during the lifetime of the Imam al-Hādī in the ninth century, the library was not set up until the early twentieth century, together with the madrasa ʿilmiyya, which is also located on the premises of the mosque. ) gives the total number of manuscripts in the collection as "ca. 100," adding that "the collection has been halved over the last thirty years owing to several factors, including war." 13 The fi gure provided by al-Muʾayyad is corroborated by a catalog prepared by ʿAbd Allāh Ḥammūd Dirham al-ʿIzzī. The highest shelfmark recorded by al-ʿIzzī is "218," while his catalog covers a total of only 131 codices. Assuming that the collection has again grown since 1993, this would confi rm al-Muʾayyad's statement that the collection had been halved over the past three decades. The digital surrogates of manuscripts  om the library that were produced at the time amount to seventy codices in total. In table 2, those listed in al-ʿIzzī's catalog that have been digitized are marked in bold.
In addition to these, the digital collection of the Imām al-Hādī library comprises twenty-one codices that are not described in al-ʿIzzī's catalog. The possibility that these constitute later additions to the library cannot be ruled out, though it might be more plausible that al-ʿIzzī's catalog covers only a part of the library's holdings. The actual size and scope of its manuscript collection thus remains uncertain-an observation that applies to most if not all published catalogs of private manuscript collections in Yemen.
Al-Izzī's partial catalog of the collection and, more importantly, the digital surrogates that are now accessible through vHMML provide a sound material basis to study the curriculum that was taught at the madrasa ʿilmiyya 24 The manuscript of a theological work entitled Nihāyat dhawī al-ʿuqūl ʿalā sharḥ al-uṣūl by a certain ʿAlī b. Yaḥyā al-Ḥusaynī seems to be a unicum. 25 The collection contains a fair amount of incomplete codices, with beginning and/or end missing. About two-third of the manuscripts are dated: nineteen manuscripts were produced during the eleventh/seventeenth century, eleven manuscripts were transcribed during the tenth/sixteenth century, eight manuscripts are dated to the ninth/fi  eenth century, two manuscripts are dated to the eighth/fourteenth century, and two to the seventh/thirteenth Zaydis of Yemen and is preserved in countless manuscripts. 29 Eight manuscripts were transcribed, according to al-ʿIzzī, during the twentieth century. 30 The overall ratio is again typical for the majority of Yemeni libraries.
